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Osher Class – Language and Culture (PP #1)
Welcome 
A Sample of Topics to cover (PP #2) 
An Overview
Why are these two concepts of interest? As mentioned in the description of the course, language is the means by which we communicate the culture and culture is the context within which we use language.  They are what define us as human beings and allow us to communicate and, hopefully, be understood.  Ah, but there’s the rub.  How do we do that?  How do we know how to do that?  Are there problems/constraints associated with this human endeavor?  Of course!  But can and do we do it nonetheless?  Of course!!
Let’s begin with some general definitions. (PP #3 & 4 & 5)
I. Definitions – General - Merriam-Webster’s Tenth Collegiate Edition
a.   Language 
i. The words, their pronunciation, and the methods of combining them used and understood by a community - (culture?)
ii. A systematic means of communicating ideas or feelings by the use of conventionalized signs, sounds, gestures, or marks having understood meanings (non-verbal) - (determined by whom?)
b. Culture
i. Acquaintance with and taste in fine arts, humanities, and broad aspects of science
ii. The integrated pattern of human knowledge, belief, and behavior that depends upon the capacity for learning and transmitting knowledge to succeeding generations – (how?)
iii. The customary beliefs, social forms and material traits of a racial, religious, or social group
iv. The set of shared attitudes, values, goals, and practices that characterizes an institution or organization
c. Communication
i. A process by which information is exchanged thru a common system of symbols, signs, or behavior.
ii. Information transmitted or conveyed
iii. A verbal or written message
     
We will examine these concepts in more detail throughout the course but for now let’s just get an overview of how these two concepts, language and culture, work in concert as we communicate.  
When you communicate you use a language that is meaningful within the culture.  A very simplified example would go something like this:  I have a message that I want to send to you.  I have to encode that message into meaningful segments and speak it clearly.  You receive the message and have to decode it into segments that you understand.  The communicative act is successful IF we speak the same “language” AND understand the cultural context of the utterance or gesture.  What could possibly go wrong?  A lot!  
As the source of the message, am I sure I am using the correct word/gesture to convey the meaning I am seeking to convey?  Am I speaking clearly?  Will the recipient of the message understand the word/gesture in the correct context?  As the recipient of the message, are you sure that you have heard/seen correctly?  Is what you understand the message to be the one I intended to convey?  In other words, have I used the correct sounds (phonology) to create the correct words (morphology) with their meanings (semantics) and placed them in the correct order (syntax) to communicate my message within a specific social environment?  Have you heard the sounds or can you interpret them to form meaningful words in your vocabulary and to recognize them in an acceptable structure within your social environment?  Do we speak the same language within the same culture?  “Mind the gap”  “When shall I knock you up?”  “What do you want for brekkie?” (PP #6)
Our ability to understand and describe how language works in this complex process is due to the work of linguists over the years.  Human beings have always sought ways to explain and understand their environment as well as themselves and these attempts have progressed from the realm of mythology to the scientific studies we know today.  We long to know where we came from; to understand the physical world around us; to explain our place and role in society; to understand our unique capacity for thoughts, ideas, and emotions; to grasp the complexity of our existence; and, finally, to comprehend how we relay to those around us what we have learned and come to understand.  This latter is the study of linguistics, the science of language.
A Brief History of Linguistics (PP #7)
We have attempted to explain language, this most-human of activities, since antiquity.  In the second millennium BC the Sumarians made a list of nouns (a dictionary) with their equivalents in Akkadian which was replacing the Sumarian language.  The Hindi, in the first millennium BC, set out the rules for the ancient language of Sanskrit which covered phonetics (pronunciation) and morphology (word formation).  The Greeks, also in response to linguistic changes, needed to explain the meaning of Homer’s works of the 8th century BC in the language of 5th century BC.  They were also concerned with the origin of language, parts of speech, the relation between language and thought, and the relation between the two aspects of word-signs, whether form and meaning were connected by nature (Socrates) or by convention and were arbitrary (Aristotle).  The Greeks influenced the traditions of the Romans who also focused on morphology (forms of nouns and verbs) as did the Arabs who in turn influenced the Hebrews. The Middle Ages in Europe saw an interest in the vernacular speeches and written texts of them began to emerge. 
The age of discovery and colonization (15th century) brought Europeans into contact with a wide variety of languages.  Explorers, missionaries, and others compiled word lists, grammars and texts which allowed some to see the relationship among some of these languages.  But it wasn’t until the late 18th century that William Jones proposed the concept of the relationships among the Indo-European languages.  (PP #8) By the early 19th century, (PP #9) grammars of European languages were widely disseminated as were grammars of the languages of the colonies.  However, problems arose since these were mostly based on the Latin models. 
Enter the 20th century and the birth of modern linguistics.  Several schools of thought have arisen from the time of Ferdinand de Saussure (1857-1913), known as the father of modern linguistics, through a number of schools of linguistic thought to the predominate one today, Noam Chomsky’s (1928-) generative or transformational grammar, i.e., grammar is a formal system of universal rules by which the grammatical sentences of a language can be generated.  He posited the notion that there exists a “deep structure” of language from which any number of transformations can be made to arrive at the “surface structure” of an utterance.  He also rejected the view that learning (a language) was the result of reinforcement or reward (B. J. Skinner – behaviorists) since children are capable of recognizing and producing any number of novel utterances. Hence humans have an innate logical structure that enables them to recognize and apply these principles even at an early age.
A Brief History of Cultural Studies (PP #10)
While the interest in and study of language dates back millennia, the formal study of culture as we understand it today, dates back to the 19th century with the works of Franz Boas (1858-1942), often called the father of American anthropology.  He worked to demonstrate that differences in human behavior are not primarily determined by innate biological dispositions (as had previously been believed), but are largely the result of cultural differences acquired through social learning.  For Boas the object of anthropology was to understand the way in which culture conditioned people to understand and interact with the world in different ways, and to do this it was necessary to gain an understanding of the language and cultural practices of the people studied.
Anthropology and its sub-disciplines continue to be studied today but it wasn’t until 1964 with the founding of the Centre for Contemporary Cultural Studies at the University of Birmingham that all aspects of human study came together.  A key concern for cultural studies practitioners is the examination of the forces within and through which socially organized people conduct and participate in the construction of their everyday lives. The concept of “cultural studies” is then, by its very nature, interdisciplinary since all aspects of life are studied including the use of language.  While, according to Chomsky’s generative grammar, an infinite number of sentences can be generated, the components thereof are finite: sounds, words, syntactical structures, and meanings though other names may be applied to them and they can be studied and analyzed, described, or compared according to various linguistic philosophies as mentioned above.
What, then, do we do with culture?  How do we dissect into discrete parts the myriad phenomena of the various cultures so that they can be studied and analyzed, described, and compared?  
In 1976, the British evolutionary biologist Richard Dawkins proposed the use of the word “meme” as a concept for discussion of evolutionary principles in explaining the spread of ideas and cultural phenomena.  Therefore, the definition of a “meme” is an idea, behavior, or style that spreads from person to person within a culture.  It is a unit for carrying cultural ideas, symbols, or practices that can be transmitted from one mind to another through speech, writing, gestures, rituals or other means that can be imitated.  Dawkins proposed the term as an analog to “gene” since they can self-replicate, mutate, and respond to selective pressures.  The concept is appealing but there are several difficulties with it.  As defined, a meme could consist of a single word, or a meme could consist of the entire speech in which the word appeared.  Proponents of the notion have likened it to the biological concept of a gene, since, like the components of language (sounds, words, syntactical structures, and meanings) that are finite, the number of genes in the human genome is finite, estimated now to be no more than 19,000.  But the number of possible cultural replicable notions is infinite.  As with any new idea, many critics have emerged to refute the concept such as evolutionary biologist Ernst Mayr who stated that “meme” is “an unnecessary synonym for concept, reasoning that concepts are not restricted to an individual or a generation, and may persist for long periods of time and may evolve.”
Aspects and Properties of Language
Now let’s look in more detail into the two issues under discussion.  First, we will consider the aspects and properties of language.  By studying the aspects and properties of language, we understand the processes involved in the production of language.
According to noted linguist Dwight Bolinger, there are ten aspects of all language. (Aspects of Language, 1975) (PP #11)
1. Language is human – only humans have the innate ability to communicate thoughts, feelings, attitudes, explanations, etc. in the past, present, and future (we will discuss body/animal lang. later)
2. Language is behavior – the essence of language is a way of acting.  We know what to do but we then must perform.
3. The medium of language is sound – as we will see, writing is an imperfect way to express what we say and hear.
4. Language is hierarchic -  we move from sounds to words to phrases to sentences
5. Language is embedded in gesture – gestures often accompany the verbal activity and can be learned (bye-bye) or instinctive (smile).  Both can be and are adapted to a culture.
6. Language is both arbitrary and non-arbitrary – names of things are arbitrary; sentence structure is less so.
7. Language is vertical and horizontal – vertical – paradigmatic (verbs, pronouns); horizontal – syntagmatic (pulling together words, phrases, clauses)
8. Language changes to outwit change – we can recombine parts to create new parts that are accepted by the community
9. Languages are similarly structured – nouns, verbs, pronouns (more later)
10. Language is heard as well as spoken
W. F. Bolton (1981) has synthesized these and proposed that there are four basic properties of language. (PP #12)
1. Language is productive/creative – with a finite number of sounds, language can meet our expressive needs without limit.
2. Language is arbitrary – words for things have no necessary connection
3. Language has duality – words have both sound and meaning (concepts)
4. Language is discrete – sounds can be made into distinct meaningful concepts
Language Competence vs. Performance
	Before we go further, I’d like to return to two major figures in the history of linguistic studies:  Ferdinand de Saussure and Noam Chomsky both of whom provided a framework for understanding how people know and use language. (PP #13)  De Saussure, being Swiss, used the French terms la langue to refer to a person’s knowledge of the system of rules of grammar and parole to refer to a person’s usage of the system.  Chomsky further refined these theoretical concepts by introducing the notion of linguistic or language competence to refer to a person’s subconscious ability to create and understand sentences, including sentences not heard before.  It enables a native speaker to recognize and differentiate between ambiguous grammatically correct utterances (The dish ran away with the spoon.) and ungrammatical ones (*The dish away ran spoon with the.).  Chomsky translated de Saussure’s notion of parole into performance, i.e., what a speaker does with the knowledge he has.  It may accurately reflect competence but may also include errors.  Example:  Consider the notion of playing a piano   
Linguistic Components of Language
	Therefore, the aforementioned aspects and properties of language are all known by the speakers of a language, albeit subconsciously.  Speakers also know the constituents of the grammar of their native tongue, the phonology (identification of sounds, their functions and patterns), the morphology (how to create words), the syntax (what is an acceptable utterance), and semantics (the meaning of words).  So, just what is it that we know? (PP #14)
	The first linguistic component of language is phonology.  We know the (segmental) phonemes or sounds acceptable in English.  We know how to join the 44 phonemes in English to create meaning.  The phoneme is the smallest unit that distinguishes meaning.  For example: map/cap; precedent/president.  We can change one sound to create a totally different meaning.  Knowing which sounds can be joined together allows us to create new words – Spam, Biz, tween, scientific terms (Viagra), etc.  Therefore, we could create a word like FLUBE but not BGWOR.  
	We also know the suprasegmental phonemes (pitch, stress, and juncture) which, in English are normally used to express an emotional state, attitude, or reaction.  Just like segmental phonemes, we use them to distinguish meaning:  dígest/digést; a híghchair/a high cháir. We use them to signal a question or make a statement.  They give nuance to our language.  For example:  That was nice. (Ladle Rat Rotten Hut)
	Because written languages do not and cannot adequately represent all of the sounds available to all languages, linguists in 1897 created the International Phonetic Alphabet, a system of symbols to accurately and uniquely represent each of the wide variety of sounds (phones or phonemes) used in spoken human language.  This is particularly apparent when we consider the issue of English spelling.  (PP #15)
	The second linguistic component of language is morphology.  We know the acceptable combinations of morphemes to create words.  A morpheme is the smallest unit of meaning, e.g., cat/s.  We know that the phonemes /k-a-t/ combine to form the noun cat and that the inflectional suffix –s is the phoneme that indicates plurality.  But we can also add a derivational suffix to change the classification of the word:  cat + y = catty; She is being very catty (noun to adjective).   We can change nouns into verbs:  This will impact the environment.  He wintered in Brazil. But not: *He nooned at the restaurant.
	The third linguistic component of language is syntax.  We know our system of rules and categories of words that allow us to create and recognize acceptable utterances.  We know the parts of speech (noun, verb, etc.) that allow us to organize words into meaningful sentences:  John called Mary a hag or John called Mary a cab but not *John Mary a cab called.
	And, lastly, we know the meanings of words in our language, semantics.  For example, we know that girl [+animate, +human, +female, +youth] so that we can use that term to refer to a series of entities that meet these criteria.  The easiest way to understand meaning is through the use of referents: table, girl, statue, building, etc. since words that refer to figurative or subjective areas are culturally determined.  Semantics involves the nature of meaning, the role of syntactic structures, and the effect of pragmatics (what words mean in particular situations) and a speaker beliefs on the understanding of utterances as prescribed by his culture. (PP #16) Linguist C. C. Fries identified these three levels of meaning as: 1) lexical – the semantic content of words and expressions, i.e., the dictionary meaning; 2) structural or grammatical meaning – derived from interrelationship among words, or parts of words, or the order of words, and 3) socio-cultural meaning – the evaluation that people of a culture attach to the words and group of words they hear or read.
Non-Linguistic Components of Language (PP #17)
	Now let’s turn our attention to kinesics, gestures, and proxemics, also known by the overarching term of “body language” to refer to a kind of non-verbal communication, where thoughts, intentions, or feelings are expressed by physical behaviors, such as facial expressions, body posture, eye movement, touch, gestures, and the use of space (proxemics).  These “postures” often accompany the verbal components mentioned before but they don’t have to.  Consider the shrug to indicate that you don’t know or the crossed arms of a parent to indicate displeasure or the pointing in a direction to indicate location.  What differentiates these non-linguistic components from the linguistic components is that they occur in the here-and-now.  I can’t shrug yesterday or cross my arms to indicate displeasure tomorrow.   As mentioned earlier these gestures can be taught (bye-bye) or they can be instinctive (smile, raised eyebrows, smirk, etc.).  But they are not productive.  A shrug is just that—it cannot create a different meaning for itself by adding anything to indicate when it was done, who else did it, how it was done, etc.
	A word of caution:  since these postures and gestures can be part of the communication process which occurs within a culture, they will often have different meanings for different cultures.  Roger Axtell, an author of several books on getting along in other cultures, has one on gestures and their meaning across cultures.  One of his examples is the University of Texas gesture for “hook ‘em horns.”  “Depending on where it is used, it can mean: a college rallying sign, a signal of infidelity, a voodoo-like curse, a symbol for ‘good luck,’ the Devil, or ‘you’re full of horse apples.’”
Body Language and Animal Language
	So, now we must consider the question “is body language really language?”    It does exist in a culture and does convey meaning but it is static and relegated to enhancing or revealing emotions, attitudes, thoughts, sometimes unwittingly, at a specific time, the present.  Rather than a “language”, I would propose that we consider it a silent means of communicating and underscoring feelings and thoughts, i.e., depending on the situation, a shrug can mean “I don’t know,” or “It doesn’t matter to me,” “Sure, whatever.”
	What about the concept of  “animal language?”  Do dolphins speak dolphin or bees speak bee?  Well, in a sense they do but, again, their “speech,” also referred to as a call system, is relegated to signals, beeps, and squeaks and takes place in the here-and-now.  It is a “closed” system and non-productive in the same way that postures and gestures are for people.  Regardless of the complexity of the bee’s dance to indicate to the hive exactly where the pollen is, it cannot indicate anything as complex as “I saw a beautiful flower yesterday but I don’t think it’s quite ready to be pollinated.”  Again, this is a highly sophisticated means of communication but it does not possess the complexity, the hierarchical nature, or the productivity of human language.  But, what about the chimpanzees that have been taught sign language?  Again, they, too, have learned to communicate but like all animals, they are responding to and reacting to stimuli and rewards and are limited to a very restricted range of communicative situations.  The famous gorilla, Koko, has learned over 1000 signs that allow her to create rather sophisticated concepts but, as with the bees, they refer only to the here-and-now and cannot allow her to “discuss” the past or the future.  My apologies to Dr. Doolittle.
(add sign language and el silbo comments)
Language vs Dialect (PP – #18 & 19)
	This brings us to the question of how many languages exist in the world today and what distinguishes a language from a dialect.  
	According to Ethnologue (published by the Summer Institute of Linguistics International), as of 2009, there are some 7,100 distinct languages in the world.  These numbers are not exact and suffer the same flaws as any other census-gathering activity.  As Westerners, we usually identify with European languages and, looking at the Indo-European Family Tree again, (PP #20) we see that of the 7,100 world languages, only about 230 of them are spoken in Europe while almost 2,200 are spoken in Asia.  Of course, this raises the question of the difference between a language and a dialect.  The definition of a dialect is: “a variety of a language that is distinguished from other varieties of the same language by features of phonology, grammar, and, vocabulary, and by its use by a group of speakers who are set off from others geographically or socially.  Also [it is] a provincial, rural, or socially distinct variety of a language that differs from the standard language, especially when considered as substandard.”
Some linguists use the notion of mutual intelligibility, i.e., if speakers of A can understand speakers of B without difficulty, they must be the same language, just variants.  This does not always work since speakers of Spanish and Portuguese (or of Danish and Norwegian), both defined as separate languages, can usually understand each other.  Of course, this depends on the nature and complexity of the conversation.
According to an often cited quote by the Yiddish linguist, Max Weinreich, “A language is a dialect with an army and a navy.”  While clever, it does point up the fact that the difference between a language and dialect turns out to be more a social, political, or historical issue than a linguistic one.  What characterizes a language typically involves issues of statehood, economics, literary traditions and writing systems, and other trappings of power, authority, and culture. (PP #21 & 22 & 23)  Basically, all languages are dialects but not all dialects have the “status” of being a language.  Some dialects move into the status of language, e.g., Galician.  In 1085, it was cut off from Portuguese and became a “dialect” of Castilian even though it had a rich literary history.  In the 13th century, King Alfonso X wrote lyric poetry in Galician.  It was not until 1978 with the new constitution that Galician (along with Catalan and Basque) that its status as a separate language was recognized. 
Nor should we confuse the notions of dialect and accent.  When we discuss differences in vocabulary, pronunciation, and syntactical structures we are referring to dialects.  Differences in pronunciation only, greasy vs greazy, broading of vowels as in the south, we are discussing accents.  Again, all dialects will have specific accents but an accent does not define a dialect.
The Status of Languages Today
An interesting, but sad, statistic is that of the total number of world languages (7,100), about 2,000 have fewer than 1,000 speakers, and these speakers are not passing these languages on to the next generation.  Therefore, many linguists predict that by the year 2050, at least half of the world’s languages will disappear.  (PP #24) But, isn’t this normal?  Over the course of many years, languages, like species, emerge, evolve, spread, and die.  Today the concern is the alarming rate at which this is occurring.  Just as we are losing species to population pressures and the spread of industrialization, minor languages are falling to economic and political development.  But, doesn’t replacing minor languages with dominant languages make sense since it would allow more people to communicate more easily?  Would it not help efforts of globalization?  Globalization is defined as the tendency of businesses, technologies, or philosophies to spread throughout the world, or the process of making this happen. The global economy is sometimes referred to as a “globality”, characterized as a totally interconnected marketplace, unhampered by time zones or national boundaries.  But what will be the “global” language?  According to linguists, by 2050, the five top world languages will be Chinese, Spanish, English, Hindi-Urdu, and Arabic.  
The lucky ones are those of us who speak one of these languages but what will the world lose when almost 3500 languages disappear?  The fact is that we do not know exactly but an example might help.  In Northern Australia there was an outbreak of severe skin ulcers that could not be cured with conventional methods.  Some aborigines told a nurse about a lotion derived from a local medicinal plant that would cure them.  Sure enough, it worked.  Had it not been for the local folk knowledge communicated to someone who understood the language of the aborigines, treatment would not have been possible.
So, let’s consider for a moment what it would mean for us if English were not a major language and were in danger of extinction.  What would we Americans lose if we could not express our thoughts, beliefs, or emotions in terms our language has allowed us to do?  What if we could not pass on our traditions, values, and social practices?  What if our culture were to be absorbed into another?  Why can’t we just translate from one language to another?  As we will explore later when we discuss translation, not everything can or should be translated.
What is Culture (PP #25)
	Let’s now look at the definition of culture again to see if we can better understand how language and culture are related and how they depend one on the other for their existence.
We defined culture as:
1. Acquaintance with and taste in fine arts, humanities, and broad aspects of science

2.  The integrated pattern of human knowledge, belief, and behavior that depends upon the capacity for learning and transmitting knowledge to succeeding generations

3. The customary beliefs, social forms and material traits of a racial, religious, or social group

4. The set of shared attitudes, values, goals, and practices that characterizes an institution or organization
	The essential feature of culture (whether Big C or Little c) is that it is learned and transmitted from one generation to another symbolically through language.  
	Let’s look at “Big C” culture first, the arts, humanities, etc. often referred to as “surface or formal culture.”  How do we come to know and appreciate the works of Michaelangelo, Beethoven, Aaron Copeland, Georgia O’Keeffe, Ernest Hemingway and all of the other great artists?  While we may enjoy the colors and composition of a work of art or the melodies of musical compositions or the story of a book, without knowing much about them, we appreciate their value more when we learn to understand their significance.  And interestingly enough, that significance also has to do with understanding the culture that gave birth to them.   For example, Pablo Picasso’s painting, Guernica, (PP #26) was created within the culture of the Spanish Civil War and was the reaction by the artist to the bombing and destruction of a small town in the Basque region by German bombers.  Aside from the fact that all of the above mentioned artists are dead, their works could not be created today and have the same effect as they did when they were conceived since they were created within the “culture” of their time.  EX:  Elvis
	 So now we must consider the “little c” culture also referred to as “deep culture” or “culture BBV” (beliefs, behavior, and values).  What are the aspects of this “everyday” culture?
Aspects of Culture (PP #27)
1. It is learned – e.g., adopted Chinese children are American
2. Language is the medium of transmission
3.  It is applicable to all people  
4. It is active and dynamic
5. It changes over time 
a. influenced by migration, 
b. reacts to new challenges to the group; it is a body of ready-made solutions to the problems encountered by the group
c. through interactions with other groups, 
d. is based on climate (physical, political, socioeconomic, etc.)
6. It is multilayered
a. Personal, family, community
b. Home, family, work
7. It is malleable/adaptive
8. It is always considered within a context – our Big C examples
a. Historical 
b. Societal
c. Political
d. Economic
e. Religious
9. It is thick, thin, or compartmentalized
a. Thick – permeates all aspects of life
b. Thin – reflected in surface aspects
c. Compartmentalized – different expressions of culture at home and in public
10. It structures our perceptions
a. It shapes behavior – the do’s and don’ts 
b. It is the total way of life – it tells the group members how to behave an provides them with an identity
Where is Culture? (PP #28)
	Where do we find some of the examples of culture?  Where are the beliefs, behaviors, and values?  In a word, everywhere.   A non-exhaustive list would include:  
Food/health – hogshead cheese, grits, squid, gefilte fish, acupuncture,                                                                 saunas, sub/hoagie/po-boy
	Personal hygiene – bathing, dental hygiene, perfume
	Transportation – cars, metros, busses, 
	Personal space – US, Spain, Japan
	Moral code 
	Modesty – US vs some Arab countries (only applies to women)
	Meals – when do we eat, what do we call them (dinner/supper)
	Social gatherings – where, when, how often
Birthdays/holidays – US vs Spain; brides in US (white-purity), China (red-                                                                  happiness)
	Clothing – where you live (cold climate, etc.), how you work, 
	Family – immediate vs. extended
	Time – how we relate to or depend on it (Vanderbilt time, Spain)
	Religion – notions of a deity, afterlife, sin, redemption
	Humor
	Attractions/revulsions – see food; insects, internal organs
	Entertainment
	Gender roles – who can do what
These examples and many more are integrated within a culture; that is, within a given culture each aspect is in agreement with every other aspect of that culture and will reflect the beliefs, behaviors, and values of that community or culture.  Therefore, the “little c” culture determines the characteristics and identities of a culture and serve as a means to contrast and compare that culture with all others.  Not included in the list but to be understood as the primary manifestation of culture is LANGUAGE.  It is the vessel of transmission of cultural information while at the same time it is an integral part of what that culture is.  Language contains the DNA of a culture.
	Language can also be used as a tool to compartmentalize parts of a culture.  We have even coined language names for these:  legalese, computerese, etc.  One of the most significant ways that the youth “culture” of any time period identifies itself is through the use of and creation of new ways of expression.  
In the 60s, the years of the “counterculture” (1965-71) mostly in the US, Britain, and Russia, which arose in protest against the Vietnam war, poverty, nuclear war, and racism, gave us “flower power,” “make love, not war,” “hippie,” “like, wow man,”  “pot” or “MJ,” “boob tube,” “hang loose,” “far out,” “grungy,” etc.  Many of the terms used referred to drugs and their use (LSD, Alice, acid, spaced out, speed) which were viewed as escape mechanisms to the injustices they saw.   The 70s gave us “psyched out,” “cool cat,” “groovy,” “boogy/boogied,” etc.; in the 80s we got “gnarly,” “dude/dudette,” “like totally,” “bogus,” “rad,” etc.; the 90s were good for expressions like “da bomb,” “whatever,” “yadda, yadda, yadda,” “dis,” and “yo” among others.  
With the turn of the 21st century and the pervasiveness of social media, the use of acronyms has exploded to allow for faster texting, tweeting, etc.: IMHO, OMG, LOL, etc. (PP#29)  They are also abbreviating words to create what has been referred to as “totesing.”  (PP#30) They will use expressions like “totes tradge” (tragic), “totes emosh” (emotional), or simply abbreviate words such as “bluebs” (blueberries) as in “bluebs in yog are my favorite snack.”  Linguists at CUNY’s Graduate Center and the Univ. of Pennsylvania have collected numerous examples of this practice and note that it is “about sounds and it conforms to the sometimes complicated sound system of English.”  Thus there are many consonant clusters as in “subconch” and “aphrodeez.”  They are also putting “sh” at the ends of words to sound “cute” as in “imposh.”  Is this bad?  Not necessarily since the users do follow certain phonological rules of English and we have been abbreviating words for a while (legit, delish).  One of the main characteristics of any culture is that it is adaptive and the ability of language to change allows the expression of that adaptability.  The interesting thing about the youth movements and their vocabularies is that the terms endure though the culture that gave rise to them does not necessarily.  We’ll just have to wait to see if any of the recent expressions hang around as long as “cool” and “neat” have.
Cultural Competence vs Cultural Performance (PP# 31 )
	We spoke earlier about linguistic competence, the knowledge of how language works, and linguistic performance, putting that knowledge to use.  Can we make a correlation for culture?  Since we all live and participate in our own culture, we all have knowledge of that culture which enables us to perform appropriately.  How does one acquire cultural competence?  Pat Moran of the School for International Training in Brattleboro, VT proposes four steps.  These were developed for learning about foreign cultures but are applicable to all cultures.
1. Knowing about – the gathering of cultural information
2. Knowing how – acquiring cultural behaviors
3. Knowing why – discovering cultural explanations
4. Knowing oneself – developing self-awareness. 
These are not sequential but rather consecutive, constantly being interwoven into the fabric of cultural awareness.
1) How does one “know about” a culture?  We learned most of what we know from our parents, families, friends, colleagues, co-workers, etc.  We observe how people do things, when they do them, but not necessarily why they do things.
2) How does one “know how” to behave in ways that are appropriate in a culture? Once we have observed what is being done in a specific culture, we can mimic that behavior.  In Spain, for example, the meal times are on a very different schedule so we would not expect to be served lunch at 12:00 noon.  
3) How does one begin to “know why” a culture behaves the way it does?  We often will ask for explanations but may get the response “that’s just the way it is.”  But through continual observation, we usually come to an acceptance of the cultural behavior.
4) Now we come to the fourth step – “knowing oneself.”  This involves acknowledging the differences between one’s own culture and the “other” and accepting each for what they are.  
Once we have attained the four steps we will have cultural competence and are able to perform in that culture.	
Number of World Cultures Extant Today
	We know that there are approximately 7100 languages in the world today.  Does that mean that there are about 7100 cultures as well?  Not exactly.  Let’s look at the maps of the languages and dialects of Europe and the United States again (PP #32 & 33) and compare those to maps of the cultures of the two (PP #34 & 35).   The first thing we notice as we look at the map of Europe is that the divisions are not based on the official languages of the countries, nor should they be.  And, we also notice that the broad brush strokes do not take into account the various dialects of the areas which, as we have seen, serve to distinguish cultural groups.  As an example, the Pyrenean culture includes four languages, Spanish, French, Basque, and Catalan, and two dialects, Aragonese and Occitan.  The best we can say is that the map indicates “major” cultures but comes nowhere near representing vast number of other cultures in Europe.
	And, what about the map of the US?  There is some correlation between the two maps in the southern portion of the US.  Can you guess what the parameters were for determining this “culture” map of the US?  It was based on the words people used to refer to soft drinks.  Do we say “pop” (black), “soda” (light green), or “coke” (dark green).  These distinctions, though small, can often act as touchstones for larger cultural differences.  
Past cultures and their influence
	There is an expression “you are what you speak.”  What exactly does that mean?  If we speak American English, then we are Americans, right?  Yes, but so much more.  As mentioned earlier, language contains the DNA of a culture and transmits information about a culture on a subconscious level.  Basically, this means that every time a new word enters the English vocabulary from another culture, an element of that culture comes in.   (PP# 36)
	Celtic tribes inhabited England prior to the invasion by the Germanic tribes of the Angles and Saxons (449AD)  and we have them to thank for the words “whiskey, “bog,” and “shindig,” also “crag” and “tor.”  The language spoken at the time has been referred to as Anglo-Saxon or “old English.”  Almost half of the most commonly used words in Modern English have Old English roots, “be, “strong,” “water,” “the,” “you,” etc.  After their colonization of the island, they settled down to become farmers and gave us the words pertaining to that endeavor – sheep, shepherd, ox, earth, plough, swine, dog, but also glee, laughter, and mirth. 
	In 597 AD, Christianity was introduced to “Englaland,” i.e., the land of the Angles, and brought many Latin and Greek words for abstract thought and, of course, religious concepts, e.g., “bishop,” “angel,” “demon,” etc.
	The Viking invasions took place from 750-1050 and brought with them about 900 words, such as “get,” “hit,” “leg,” “low,” “root,” “want,” and “wrong.”  This gave rise to English/Danish synonyms such as rear/raise (child), wish/want, craft/skill, hide/skin. 
	The last great invasion took place in 1066 with the Normans coming from northern France.  For almost 300 years, a dialect of French was used by the ruling class, Latin was used for religious ceremonies and learning, and English was used by the common folk.  Thus, we have triple synonyms such as royal/regal/sovereign; rise/mount/ascend; time/age/epoch.  Almost a third of words in English have French origins.
	When English settlers came to the New World, they brought with them the language of their time.  The flexibility of the English word structure which permits any number of phonological combinations, allows English to accept words from other cultures more readily than some other languages.   Chinese: ketchup, typhoon, yen; Dutch: aardvark, bazooka, brandy; Hungarian: coach, goulash; to name a very few.  Of course, more recently, we Americans have adopted many words of Spanish origin – rodeo, vigilante, desperado, avocado, algebra, arroyo, etc.  (PP#37)  So when we say we speak English, we are really saying that we speak Celtic, Anglo-Saxon, Latin, Greek, Norse, French, Chinese, Spanish, etc. 
Created Languages
	Words alone do not constitute language.  We have determined that language is the vessel of transmission of cultural information while at the same time it is an integral part of what that culture is.  (PP #38) Yet writers have been creating “languages” for many years.  J. R. R. Tolkien, a noted linguist, philologist and author of The Hobbit and The Lord of the Rings, created several “languages” for his characters in Middle Earth, Richard Adams created Lapine spoken by rabbits in Watership Down, George Orwell created Newspeak for his novel, 1984, to mention just a few.  In more recent years, filmmakers have relied on created languages to enhance the differences in species in works of science fiction.  We have the Klingon and Vulcan languages of the Star Trek television series, Atlantean from the movie, Atlantis:  The Lost Empire, Ku, an African language created for the film The Interpreter, Na’vi from the movie Avatar, and the Valyrian languages of the television series Game of Thrones.  What is important to note is that these writers and screenwriters did not create the languages and then wrote the stories.  They first “created” the cultures that needed these languages to communicate.  As Tolkien noted “a language could not be complete without the history of the people who spoke it.”
	So where does Esperanto fit into this category of created languages?  In 1887, Ludovic Zamenhof, a Polish ophthalmologist from a small town in what is now Russia, created a language to help people in his village speak to one another since Russian, German, Polish, and Yiddish were all spoken there which caused, need I say, cultural divisions and mistrust.  He hoped that once people began to understand one another, hostilities would cease.  Zamenhof based Esperanto on Indo-European languages: the phonology is basically Slavic but the vocabulary comes mostly from the Romance languages with contributions from Germanic and Greek.  It has only 16 rules of grammar with no exceptions.  Proponents state that Esperanto can be learned in about 100 hours or fewer compared with Spanish, French, and Norwegian which require 600 hours; German, 750 hours; Hebrew, Czech, and Russian, 1100 hours; Arabic, Mandarin, and Japanese, 2200 hours according to the Foreign Service Institute.  These estimates are given for attaining “general professional proficiency.”  This allows Esperanto to serve as a second language for many travelers, scientists, and in countries where the native language does “not travel well” and it is estimated that almost 2 million people speak Esperanto.  Many speakers of Esperanto, particularly those in member countries of the European Union, are seeking official status for Esperanto as the lingua franca of the Union in response to the growing acceptance of English filling that role. The alphabet and sample structures.  (PP #39) 
	Detractors state that Esperanto “has no culture” but this argument is countered by proponents who state that it is “culturally neutral by design, as it was intended to be a facilitator between cultures, not to be the carrier of any one national culture.”  The late Scottish Esperanto author William Auld wrote extensively on the subject, arguing that Esperanto is “the expression of a common human culture, unencumbered by national frontiers. Thus it is considered a culture on its own.”  But what are the beliefs, behaviors, and values of Esperanto speakers?  Are they simply translated from the “native” culture just as words are?
Translation
	It is now time to address problems encountered when we translate from one language to another.  Let’s go back and consider the basic principles of language. (PP # 40)
1. Language consists of a systematically organized set of oral/aural symbols.  Writing only imperfectly represents the “spoken-heard” form of language.  EX:  chico – church – ciao
2. Associations between symbols and referents are essentially arbitrary.
a. Milk – leche; cow – vaca; pencil – lápiz
3. The segmentation of experience by speech symbols is essentially arbitrary.
a. Since no two languages segment experience in the same way, this means that there can never be a word-for-word type of correspondence which is fully meaningful or accurate.  EX:  familia – family; vacation – vacaciones
4. No two languages exhibit identical systems of organizing symbols into meaningful expressions, i.e., grammar. (PP #41)
								La leche es buena.
								El hermano de D. es guapo.
What is involved in translating?  Basically, a translator is trying to produce in the receptor language the closest natural equivalent to the meaning in the source language.  (PP #42)
But there are problems.  
1. The nonexistence of a term (and its referent) in the receptor language but with an equivalent function performed by another referent.
a. “white as snow”
b. “proud as a Texan”
2. The existence of the referent in the receptor language but with a different function.
a. “he has a lot of nerve” – tiene mucha cara
3. The nonexistence of the referent in the receptor language and no other referent with a parallel function.
a. Pecan	
b. Paella
The most common mistakes are not making adequate grammatical adjustments in the transference from one language to another, i.e., “he no come now,” “we be sad.”  But we understand what is meant.  The more serious problems arise when errors in cultural equivalence occur since there is no “referent” but the culture.  The many pitfalls and perils of translation and the fact that there can never be a “true” equivalent from one language to another have led to the popular phrase “traduttore, tradittore.”
Language influence on Culture/Culture on language 
	We now come to the final issue of the course.  We know that culture is transmitted through language and allows us to express our beliefs, behaviors, and values in ways unique to a culture.  But can language influence culture and our perceptions of the world around us?  Do the very linguistic structures that a culture uses shape the thoughts we wish to express?  
	In recent years, with more linguistic studies of more global languages, most of the tenets proposed by Noam Chomsky have been challenged, particularly the notion of language universals since many differences have emerged.  Studies by cognitive scientists have begun to open new ways of viewing language and its influence on our ways of perceiving the world.  
	For example, some remote languages (about a third of all languages) depend on geographical location to express all locations.  Rather than say “the book is on the left” they would say “the book is on the west” depending on the direction the speaker is facing.  This directional orientation also affected the way they viewed the passage of time.  When given pictures showing different stages of the passage of time, English speakers arranged them left to right, Hebrew speakers from right to left, and the aborigines of Australia arranged them according to the direction they were facing, i.e., if south, it was left to right, if facing north, it was right to left.
	What about causality?  Spanish speakers are less concerned about the agent of an action than English speakers.  We tend to say “John broke the vase” even if it was an accident.  In Spanish, “se rompió,”  “it broke itself.”
	Perceptions of color can also be influenced by the mother tongue.  Russian speakers make an extra distinction between light and dark blues in their language which translates to their heightened ability to discriminate various shades of blue.
[bookmark: _GoBack]	What about gender-system languages where animate and inanimate things must have gender?  Guy Deutscher, in Through the Language Glass, states that speakers of these languages know that “la cama” is not female but rather feminine in gender but is does allow the speaker to use the language differently.  He uses Pablo Neruda’s “Ode to the Sea” “to show that the masculine “el mar” strikes the feminine stone “la piedra” and then “he caresses her, kisses her, drenches her, pounds his chest, repeating his own name” – “the English “it caresses it, kisses it, drenches it, pounds its chest” is not quite the same.”  Languages and cultures are unique. Recap (PP# 44) THANK YOU.  IT HAS BEEN A PLEASURE!!
